The Porphyry Column in Constantinople and Тhe Relics of the True Cross
The Porphyry Column standing in Constantinople has been given many names over the past centuries . It was called the Great Column, the Column of Constantine, at the end of the Byzantine Empire -The Column of the Cross . In today's Turkey, however, it is called the Burnt Column 1 or the Hooped Column . The multiplicity of the names itself indicates its long history . Erected during the reign of Constantine the Great in 324-330 2 , it occupied a unique place in the history of Constantinople . It became a symbol of the city, featured in many legends . When the Tabula Peutingeriana was made, the original of which dates at the turn of the fourth and fifth century 3 , it showed the personification of Constantinople 4 seated on a throne with an outline of a column on the right side, identified with the porphyry column of Constantine the Great 5 . The monument was an important landmark where imperial victories were celebrated . Triumphal procession would arrive at the Forum of Constantine to march around the Column chanting the canticle of Moses 6 . It was at the foot of the Column citizens would find salvation when their world, destroyed by enemies pillaging the city after breaking the defensive lines, would be turned into ruin . Later, it was believed that when the Turks would be storming the city, an angel with a sword will descend from the top of the Column and hand it to an unknown passer-by at the foot of the column, who will then lead the citizens of Constantinople and defeat the enemies 7 . This raises the question of the origins 1 It was destroyed by fire on several occasions; the greatest one took place in 1779 . 2 the Forum of Constantine with the Porphyry Column . According to the account of Anna Comnena ( † 1153), it was clearly visible from all sides 16 . Raymond Janin thought that it was 50 meters high above the ground, and the core of the Column originally consisted of 9 cylindrical porphyry block joined together by a hoop imitating a laurel crown, which was meant to hide the actual joining point . According to Cyril Mango, on the other hand, the Column in the past was of a similar height as it is today, namely 37 meters . Today, it is a little lower, only 34 . 80 meters due to the difference in the levels of the ancient forum and the today's street 17 . He is also convinced that Raymond Janin was also mistaken as to the number of cylindrical blocks because he believes that there were seven at most -six visible today, and one walled up by the Turks, attempting to reinforce the construction of the Column after the fire which took place in 1779 18 . According to the testimony of Anna Comnena, the Column was surmounted with a bronze statue facing the east , or the author of the Chronicon Paschale from the mid-seventh century 23 -they all associate the depiction with emperor Constantine . Later sources identify the aforementioned statue as Apollo 24 . It seems that it could be perceived differently; some people probably saw it as the emperor, others -as the god 25 . Philostorgius indicated that "enemy of God accuses the Christians of worshiping with sacrifices the image of Constantine set up upon the porphyry column, of paying homage to it with lamp-lighting and incense or praying to it as to a god, and of offering it supplica- 16 confirmed . According to the tradition associated with Eusebius of Caesarea, and thus dating back to the fourth century, the city of Constantine was dedicated to the God of martyrs 12 , in the opinion of Sozomenus, who was writing about a hundred years later, to Christ himself 13 . In later tradition, on the other hand, it was associated with the Mother of God (Θεοτόκος) who was believed to have the city under her protection -the notion which was universally expressed in the eleventh century 14 . By making Byzantium his seat and by naming it after himself, Constantine greatly expanded the urban area and conducted a series of construction works . He built city walls, the imperial loge at the hippodrome, the imperial palace and great alleys surrounded by porticos 15 . The urban plans completed at that time and quoted in sources included also 8 G . Dagron The statue probably resembled the image of Sol Invictus which appears on coins . If it was indeed a depiction of the emperor Constantine, he was probably portrayed in military attire 39 . The figure on top of the Column had a crown on its head adorned with seven sun rays, which were later interpreted as the nails of Christ's Passion 40 . In addition, in its left hand, it held a bronze globe 41 , surmounted by a winged Victoria, and, according to Nicephorus Callistus -with a cross, which apparently contained a relic of the Holy Cross 42 . As it seems, however, Callistus could be describing one of the subsequent globes . As a result of earthquakes, the first two came apart in the years 477 43 and 869 44 . In the right hand, the figure was holding a spear (λόγχη), as attested by John Malalas 45 , Theophanes 46 and Cedrenus 47 or a scepter (σκῆπτρον), as Anna Comnena 48 maintained . In the iconography, the statue crowning the Column usually is holding a spear . This is consistent with the account given by Philostorgius, according to whom Constantine used a spear to mark the borders of the city (τὸ δόρυ τῆ χειρὶ φέροντα) 49 . The attribute in question was to fall off from the statue during the earthquake of 541, as . As can be expected, associating this particular statue with Troy, the statue which -along with the column on which it was placed -became a symbol of Constantinople, was not accidental . Thus, a reference was made to the tradition linking the protoplasts of Rome with Troy . It is possible that the statue was actually made there . It seems very likely, considering the account by Sozomenus on Constantine's original choice of Troy as the capital . Sozomenus even mentioned the commencement of construction work there . The statue could be made at that very time and, after the decision as to the location of the seat of the ruler changed, it was moved to a new place in Constantinople 38 . 26 . It probably originated from the belief that the ruler wished to ensure good fortune for Constantinople . Thus, both cities during their prosperity were to be under the care of the same goddess . Perhaps the collapse of the Old Rome, which occurred in the fifth century, inspired the contemporary thought of losing the favor of Pallas to Constantinople -the New Rome . It also emphasized the continuity of the existence of Rome in its new form, as the city of Constantine was considered, as well as referred to the choice of the location for the new capital, which initially was supposed to be Troy 68 . It was said also that in the plinth, in the statue or atop of the Column various magic items and relics were concealed . John Diacrinomenus mentioned gold coins with the likeness of Constantine imprinted on them, which were a symbol of prosperity 69 . Later Christian tradition late added the information of holy relics: a portion of the True Cross (Vera Crux), baskets from the multiplication of bread, a vase of holy oil (the chrism), Noah's axe handle, the rock from which water sprang at the command of Moses, nails from the Passion of Christ, relics of saints, wood from the crosses of the two thieves and pots of perfume 70 . In this way, the Column became sacred in itself in the social consciousness .
Tradition has retained three dedications of late origin, which were to be placed , which was treated as a bad sign by opponents of the ruling emperor, Alexius I Comnenus, an ill omen of the imminent death of the ruler . Emperor Manuel I Comnenus (1143-1180) had the monument repaired . On top of it ten rows of stones were laid, fused with concrete, and a marble block was placed there, probably giving it the shape of the Corinthian capitol . However, from that moment, the Column was topped with a cross instead of the statue 57 . The emperor also had a commemorative inscription placed under the column, reading: Manuel, the pious ruler, restored this God's work destroyed by time 58 . The column was bound with metal hoops, in the eighteenth century due to the threat of earthquakes .
The Column was placed on a high pedestal, which was in turn embedded on a broad a square platform with each side 8 . 35 meter wide 59 . A drawing by Melchior Lorck, dating to 1561, suggests that the Column base was decorated with bas-relief known as aurum coronarium . However, no other source has been found to confirm it 60 . According to Nicephorus Callistus, there were arches adjacent to the plinth of the Column on each side, which opened to the Forum of Constantine
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. Raymond Janin was convinced that under one of these arches a small oratory was located -the Chapel of St . Constantine
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, where each year official processions came 63 . Earlier, it was believed that this oratorio was located at the base of the Column; however, research has shown that it was a solid structure 64 . According to Cyril Mango, the chapel, probably built in the period of iconoclasm, was adjacent to the Column plinth on the north side . The aforementioned arches were added only during the renovation of the Column after the crash in 1106, when the wind from the south knocked the statue, causing much destruction and probably also damaging the chapel, which was never rebuilt . After the tenth century, the Chapel of Constantine is no longer mentioned in the sources . This is probably because at that time the emperor Constantine ceased to be regarded as the patron of the city and the empire, as that role 54 Chronicon Paschale, p . 573 . 55 Anna Comnena, XII, 4, 5 . In the opinion of Raymond Janin (op . cit ., p . 83) three cylinders were knocked off along with the statue, the notion, however, is rejected by Cyril Mango (Constantinopolitana . . ., p . 310), arguing that there is no source information to confirm it . 56 a replica of the statue on the Porphyry Column, was solemnly brought in a chariot into the hippodrome 81 . The depicted figure had a crown of rays and in its right hand was, also gilded, the Tyche of the city . Most likely, it was a globe surmounted by Victoria rather than a figural personification of Constantinople . The statue was accompanied by a squad of soldiers (dressed in chlamys and campagi boots), each of whom was holding in his hand a white candle . When the chariot on which the statue was placed circled the hippodrome, it stopped in front of the imperial box, and the currently reigning emperor rose and gave a deep bow before the statue and the representation of Tyche of the city . At the end of the ceremony, the people chanted hymns and worshiped at these depictions by adoration 82 . Thus, in the pompa circensis ceremony, the chariot carrying the statue had its triumphant run, setting off from carceres, circling the spina and coming to a stop in front of the imperial tribune .
The author of the Chronicon Paschale identified the chariot as ὄχημα . It seems likely that the real reason for the abolition of the adoration ceremony could be that it was ἐπιτελεῖσθαι τὸ γενέθλιον τῆς πόλεως αὐτοῦ . 81 Chronicon Paschale, p . 530: ποιήσας ἑαυτῷ ἄλλην στήλην ἀπὸ ξοάνου κεχρυσωμένην βαστάζουσαν ἐν τῇ δεξιᾷ χειρὶ τύχην τῆς αὐτῆς πόλεως, καὶ αὐτὴν κεχρυσωμένην, κελεύσας κατὰ τὴν αὐτὴν ἡμέραν τοῦ γενεθλιακοῦ ἱππικοῦ εἰσιέναι τὴν αὐτὴν τοῦ ξοάνου στήλην διριγευομένην ὑπὸ τῶν στρατευμάτων μετὰ χλανιδίων καὶ καμπαγίων, πάντων κατεχόντων κηροὺς λευκούς, καὶ περιέρχεσθαι τὸ ὄχημα τὸν ἄνω καμπτόν, καὶ ἔρχεσθαι εἰς τὸ σκάμμα κατέναντι τοῦ βασιλικοῦ καθίσματος, καὶ ἐπεγείρεσθαι τὸν κατὰ καιρὸν βασιλέα καὶ προσκυνεῖν τὴν στήλην τοῦ αὐτοῦ βασιλέως Κωνσταντίνου καὶ αὐτῆς τῆς τύχης τῆς πόλεως; cf . Malalas 75 Thus, the statue was perceived by the authors of source texts both as a Christian and pagan monument . The representation of Christ as the god of sun and these dedications addressed to him became the basis for the suggestion that the Column was surmounted with a statue of Christ himself 76 . It is possible that Christians began to see the Column as a sacred monument because of a widespread belief that it housed sacred relics .
The Porphyry Column played an important role in the ceremony of the foundation of Constantinople, which was divided into two stages 77 . Celebrations began with an official procession, going from Philadelphion or Magnaura to the Forum of Constantine, to place the statue and holy relics on the Column 77 Glykas, p . 617; Zonaras, XIII, 3, 26-27; G . Dagron, op . cit ., p . 37; R . Janin, op . cit ., p . 77-80 . 78 Parastaseis, 56, p . 56: ῾Ἡ στήλη ἡ ἐν τῷ Φόρῳ πολλὰς ὑμνῳδίας ἐδέξατο. 'Ἐν αὐτῇ τὸ πολίτευμα καὶ Ὀλβιανὸς ἔπαρχος καὶ οἱ σπαθάριοι, οἱ κουβικουλάριοι καὶ μόνον καὶ σιλεντιάριοι μετὰ κηρῶν λευκῶν ὀψικεύσαντες, λευκὰς στολὰς ἀμφότεροι περιβεβλημένοι, ἀπὸ τὸ καλούμενον ἀρτίως Φιλαδέλφιν, τότε δὲ Προτείχισμα καλούμενον (ἐν οἷς καὶ πόρτα ἦν τὸ πρότερον ὑπὸ Κάρου κατασκευασθεῖσα) ἀνήνεγκαν ἐποχουμένην εἰς καρούχαν· ὡς δὲ ὁ Διακρινόμενός φησιν, ὅτι ἐκ τῆς καλουμένης Μαγναύρας. 'Ἐν οἷς ἐν τῷ Φόρῳ τεθεῖσα καὶ πολλάς, ὡς προείρηται, ὑμνῳδίας δεξαμένη εἰς Τύχην τῆς πόλεως προσεκυνήθη παρὰ πάντων, ἐν οἷς καὶ τὰ ἐξέρκετα· ἔσχατον πάντων τότε ὑψοῦτο ἐν τῷ κίονι, τοῦ ἱερέως μετὰ τῆς λιτῆς παρεστηκότος καὶ τὸ 'Κύριε ἐλέησον' πάντων βοώντων ἐν ρ´ μέτροις; cf . G . Dagron, op . cit ., p . 39 . 79 Parastaseis, 56, p . 57: εἰς ἀπείρους αἰῶνας εὐόδωσον ταύτην, Κύριε . The procession was attended by prefect Olbianus . 80 Chronicon Paschale, p . 529: καὶ ἐποίησεν ἑορτὴν μεγάλην, κελεύσας διὰ θείου αὐτοῦ τύπου τῇ αὐτῇ ἡμέρᾳ Forum of Constantine, where the column of porphyry stands 99 , as Socrates points out, he came down with terrible stomach pains, which led to his death by his entrails falling out; Arius was to meet his end in the latrine at the back of the Forum .
The historian's account on the Column is, therefore, on the one hand, very laconic, on the other, very eloquent . Because of the relics of the Holy Cross, the Column became sacred, as the heresiarch learned himself . He deceived the ruler but was not able to deceive God and was exposed at the moment when in his pride he approached the sacred item which the Column had already become by then . Interestingly, in the work of Socrates, the monument appears only in stories of legendary character . Thus, Socrates referred to the legend already at that time associated with the sanctity of the Column . He must have been aware of this issue . Writing about the hidden relic in the Holy Cross, he added that he included that detail on the basis of a verbal account, and nearly all the citizens of Constantinople contend that it is consistent with the truth 100 . It is possible that the relics in question was attributed the same role as the pagan Tyche of the city played, since in the opinion of Constantine, according to Socrates, it was meant to ensure the continuance of Constantinople and it was to be so for the eternity . The City in which the said relic was kept was not to be destroyed . The Porphyry Column has the same significance in the eyes of pagans and Christians -for other reasons, however . In the opinion of the former, it was to be guaranteed by the Palladium and the representation of Tyche, crowning a sphere held by the statue, while the latter believed that it was ensured by the relics of the Holy Cross .
How was this legend addressed by Sozomenus, who, according to many researchers improved and reinterpreted the Ecclesiastical History by Socrates? 101 In fact, Sozomenus did not mention the Porphyry Column at all, not even once . Neither did he refer to it when he informed of the discovery of the relic of the Holy Cross of Christ, 102 nor when he 99 Socrates, I, 38, p . 180: ἐπεὶ δ' ἐγένοντο πλησίον τῆς ἐπιλεγομένης ἀγορᾶς Κωνσταντίνου, ἔνθα ὁ πορφυροῦς ἵδρυται κίων . deemed too pagan 92 . Presumably, it survived only in the form of festivities and food distribution, which is confirmed to be happening as late as in the tenth century 93 . Thus, the Porphyry Column with the statue, and since the reign of Manuel I Comnenus (1143-1180) -with the cross which replaced the latter, remained throughout the history of the Byzantine Empire a symbol of Constantinople and its foundation, as well as the divine protection over the city . In addition, in early Byzantium, it presumably united the ideas of paganism and Christianity, becoming sacred to pagans and Christians alike . It must seem extremely interesting, therefore, how it was presented by Constantinople church historians in the mid-fifth century -Socrates and his successor, Hermias Sozomenus .
Socrates in his Ecclesiastical History refers to the Porphyry Columns twice . The first time he describes the circumstances under which the relics of the Holy Cross were found by Helena, the mother of Constantine the Great 94 ; the second time -when he presents the circumstances of the death of heresiarch Arius 95 . In the first case, he refers to the Column as the place where the relics of the Holy Cross Tree were deposited 96 . The emperor, having received them from his mother, convinced that the city where such holy items are kept would never perish, was to order them to be hidden in the Porphyry Column 97 . In the second case, according to the account by Socrates, Arius, having deceived the emperor Constantine as to his faith, boasting about his triumph, left the imperial palace following the route along which rulers usually celebrated their victories 98 to generation as well as from written accounts, which he had at his disposal . Significantly, too, that Socrates gave a similar confession about the origin of the facts which he was describing; he did that elsewhere, however, unlike Sozomenus, his successor . Socrates introduced the relevant passage immediately following the information about placing the relics of the Holy Cross in Porphyry Column while Sozomenus, ignoring or rejecting this fact, concluded the account on the finding of the Cross of Christ in this way, as though he wanted to use his words to counterbalance the testimony of Socrates and on the subject of the Column . Thus, it can be asserted that the omission of information about the deposit of relics in the Column of Constantine was not accidental .
As for the description of the death of Arius, also this time the two accounts are consistent in their nature . The heresiarch met his end in a similar manner 105 . But while Socrates clearly points to the Forum of Constantine as the place where his agony began only to finally end at the back of the square, Sozomenus does not specify the location of the latrine where Arius was to die . In an attempt to lend credibility to his account, he quoted a lengthy passage from Athanasius, bishop of Alexandria, in which the place of the heresiarch's death was given in detail 106 . One can assume that it was the issue of that location that led the historian to quote a rather lengthy citation from the work by Athanasius, who was held in great esteem at that time, although generally Sozomenus rarely referred the citations in his History 107 . Sozomenus' complete silence on the subject of the Column must seem perplexing, all the more so if we agree with the thesis that this historian wrote his History with the work by Socrates in his hand . It is also mystifying since it was Sozomenus, unlike Socrates, who drew attention to the religious aspect of the foundation of Constantinople . It was him who wrote of Constantinople as the city of Christ, with no pagan cults 108 . It is in his account that Constantine acted on the instructions of God himself, who chose Byzantium as his new capital . The emperor, obeying his orders, expanded the area of the city, surrounded it with walls, developed it, populated with the people he had brought from the Old Rome and gave it the name New Rome -Constantinople . . In the first case, his account is consistent with the story by Socrates . The discovery of the tree of the Holy Cross was made possible through God's help, shortly after the Council of Nicaea, when the mother of the emperor, Helena, was staying in Jerusalem 104 . In a miraculous way, with the participation of Macarius, the bishop of Jerusalem, the Cross of Christ was distinguished from the crosses of the two thieves, thanks to the healing of a dying woman . Both of them, Socrates and Sozomenus, also stressed that a part of the relic is kept in Jerusalem in a silver box and Helena sent another part to Constantine, like the nails from the Passion of Christ . The two accounts are different in some of the details . In the account of Socrates, the mother of the emperor went to Jerusalem as a result of prophetic visions she received in her dreams, while in the text by Sozomenus she came there at the time when her son decided to erect a temple in Jerusalem near Golgotha, and the purpose of her pilgrimage was her religious passion -the desire to pray and explore holy places . Finding the tree of the Holy Cross was only her great desire . Thus, in the work of Socrates, Helena plays an active role in the search for relics, ordering the relevant work to be performed, while in Sozomenus' account she is only a witness of their discovery during the works undertaken at the command of the ruler . According to Socrates, the woman healed by touching the Cross was a resident of Constantinople, while in the opinion of Sozomenus she belonged to the elite of Jerusalem . Helena assisted at her healing, which Socrates does not mention explicitly . The issue of the healed women appears to be a seemingly minor detail . In Jerusalem, however, there were probably a number of seriously ill people . The fact that in the account by Socrates it is a woman that is healed -a resident of Constantinople, bears some significance . As can be expected, in this way Socrates wanted to express the belief in the importance of the relics of the Cross for the future of the capital, since the discovery of the true Cross of Christ saved the resident of the city . In addition, it also seems that her gender is not without importance either . Personifications of cities were in fact female . Perhaps, therefore, Socrates saw in that healed woman a symbol of the city itself? Sozomenus did not share the views of his predecessor on this issue . Most likely, it was his approach to the Porphyry Column that distinguished him from Socrates, because he also held the relics of the Cross in great esteem . The historians agree as to the actual nature of the facts they are quoting, they only differ as regards the details, including the most important ones concerning the role of the emperor's mother, and placing the relics in the Porphyry Column .
It is interesting that Sozomenus, like Socrates, felt it necessary to validate his account on the subject, quoting sources of the information provided . He indicated then that he acquired it from people who were knowledgeable, who told the story from generation 103 Sozomenus, II, 30 . 104 To Sozomenus, it was more probable that God gave direct guidance on this issue, although the historian does not rule out that the relevant information was delivered by a Hebrew man . The legend of Inventio Crucis, whose origin dates back to 415-450 identified him as Judah-Cyriacus; see S . Borgehammar, op . cit ., p . 146-161 .
